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We come this morning to the 3rd chapter of the BooRuth, where the romance between Ruth
and Boaz emerges in full bloom. For the sake cd¢hoho haven't been with us the past few
weeks, this Old Testament narrative tells the stdign Arab girl from Moab who married a
Jewish boy from Bethlehem. His parents, Elimelewth [daomi, had left Israel and traveled to
Moab because of a famine. After Elimelech diedhlmdthis sons married Moabite girls. Both
sons also died, leaving only Naomi and her two tgerg-in-law—all widowed.

Naomi recognized God's hand of discipline uponamet decided to return to Bethlehem. One of
her daughters-in-law, Ruth, committed herself t@ma(and to Naomi's God) and returned with
her. Immediately Ruth set out to work as a gleaméxelp provide food for herself and Naomi,
and as it happened (God'’s providence disguisegiasidence) she to come to the field of a
wealthy man named Boaz. He was so impressed bgiliggnce and her kindness to her mother-
in-law that he treated her exceptionally well, angeautiful romance began to develop.

But | suggest to you that the book of Ruth woulderéhave been included in the Bible had it
beenjusta romantic story. It is far more than that; it iseutiful picture of the Divine Romance
that unfolds as God pursues us and redeems ugthfhrist. | want us to pick up the story in
chapter 3, tracing the drama in three acts. Tham going to show how God portrays His plan of
redemption through Boaz and Ruth.

"One day Naomi her mother-in-law said to her, "Maudhter, should I not try to
find a home for you, where you will be well prodder? Is not Boaz, with whose servant
girls you have been, a kinsman of ours? Tonighwitidoe winnowing barley on the
threshing floor. Wash and perfume yourself, andgouyour best clothes. Then go down
to the threshing floor, but don't let him know yare there until he has finished eating and
drinking. When he lies down, note the place whersslying. Then go and uncover his
feet and lie down. He will tell you what to do."

"l will do whatever you say," Ruth answered. Sowhast down to the threshing
floor and did everything her mother-in-law told herdo.

When Boaz had finished eating and drinking and iwamod spirits, he went over
to lie down at the far end of the grain pile. Raffproached quietly, uncovered his feet
and lay down. In the middle of the night sometlsitagtled the man, and he turned and
discovered a woman lying at his feet.

"Who are you?" he asked.

"l am your servant Ruth," she said. "Spread theneof your garment over me,
since you are a kinsman-redeemer."

"The LORD bless you, my daughter,” he replied. S Kmdness is greater than
that which you showed earlier: You have not ruerafie younger men, whether rich or
poor. And now, my daughter, don't be afraid. | ol for you all you ask. All my fellow
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townsmen know that you are a woman of noble charagtthough it is true that | am
near of kin, there is a kinsman-redeemer nearen th&tay here for the night, and in the
morning if he wants to redeem, good; let him redeum if he is not willing, as surely as
the LORD lives | will do it. Lie here until mornirig

So she lay at his feet until morning, but got ufpleeanyone could be recognized,;
and he said, "Don't let it be known that a womamedo the threshing floor."

He also said, "Bring me the shawl you are wearingd aold it out." When she did
so, he poured into it six measures of barley artdtmn her. Then he went back to town.

When Ruth came to her mother-in-law, Naomi askedw'did it go, my
daughter?"

Then she told her everything Boaz had done foahdradded, "He gave me these
six measures of barley, saying, 'Don't go backotarynother-in-law empty-handed.™

Then Naomi said, "Wait, my daughter, until you foud what happens. For the
man will not rest until the matter is settled today

Act One: Naomi plays the matchmaker. (1-4)

If anyone ever says to you that the Bible is oudatk, these first few verses of Ruth 3 are a good
passage to turn to for refutation of such a notidatchmaking is as old as the hills, and, of
course, it's very much alive and well even tod#ig.fot all bad, of course—it depends a great deal
upon one's purpose and motivation. By the wayppiears to me that Naomi is slowly letting go

of the bitterness and despondency that has grippedVe saw the first evidence in chapter 2:20
when she expresses thankfulness for Boaz’ kindiweRsith. Now in chapter 3 we find her no
longer paralyzed with negativity and depressiontmgeful and able to take some initiative.

Naomi's purpose It’s stated clearly in the very first verse: “Od@y Naomi her
mother-in-law said to Ruth, ‘My daughter, shoulibt try to find a home for you, where you will
be well provided for?” Immediately we see that INas purpose is not selfish. Rather she's
trying to get Ruth married off primarily for Ruttbenefit. She knows good and well tshae
cannot provide any security for Ruth. And once Nagies, Ruth would be a lonely stranger in a
foreign land.

But Naomi is not interested in security-at-any-prior her daughter-in-law. She is interested in a
specific person. In verse 2 Naomi says, “Is notBeath whose servant girls you have been, a
kinsman of ours?” Over the previous several moNt&smi has watched this man Boaz. She has
noticed the special favors he has done for Rutimastnot been lost on her that he is an eligible
bachelor, wealthy, generous, and of good chara8termost importantly, he also happens to be a
near relative of her deceased husband.

Now | must emphasize how important this last factdo Naomi. You will notice that this is by
no means the first time we have been apprizedeofatt that Boaz is kin to Naomi’s husband. It
was mentioned in 2:1 and in 2:20. Had Boaz beeplgian eligible bachelor, wealthy, generous,
and a man of integrity, Naomi would probably nelvave tried to play Cupid, for it would have
been a clear violation of the customs of the dayafavoman to initiate such a relationship. But
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because Boaz is a near relative, it is quite wiiwomi's prerogative to pursue an engagement
between her daughter-in-law and Boaz. How so0?

Naomi's prerogative. Do you remember the Levirate Law of Marriage ea&rhed about
two weeks ago? Found in Deuteronomy 25:5-10, itdessgned to protect family names. | think
it would be wise for us to read that text:

If brothers are living together and one of themsdmgthout a son, his widow must
not marry outside the family. Her husband's brotsleall take her and marry her and
fulfill the duty of a brother-in-law to her. Thedi son she bears shall carry on the name
of the dead brother so that his name will not betbd out from Israel.

However, if a man does not want to marry his brogheife, she shall go to the
elders at the town gate and say, "My husband'sheratefuses to carry on his brother's
name in Israel. He will not fulfill the duty of adther-in-law to me." Then the elders of
his town shall summon him and talk to him. If hesisés in saying, "l do not want to
marry her," his brother's widow shall go up to himthe presence of the elders, take off
one of his sandals, spit in his face and say, "f&what is done to the man who will not
build up his brother's family line." That man'sdishall be known in Israel as The Family
of the Unsandaled.

Now it's obvious that this law doesn't fit exactlye situation we find in our story, because the
only two brothers in the family are dead, but apptly the Jewish people extrapolated from this
law a certain responsibility, if not an absolutdigdtion, for other near relatives, uncles or
cousins, to step up to the plate if no brothersaaeglable.

But there is another law, sometimes called that bathe Redemption of the Land, that was
designed to protect family inheritances that com&splay in our story as well. God is speaking
in Leviticus 25:23ff:

“The land must not be sold permanently, becauséatte is mine and you are but
aliens and my tenants. Throughout the country yoathold as a possession, you must
provide for the redemption of the land.

“If one of your countrymen becomes poor and saliaes of his property, his
nearest relative is to come and redeem what histrgoman has sold.”

Do you remember the story of Naboth the Jezreellteeked King Ahab wanted Naboth’s
vineyard, which was next to Ahab’s palace. He dithy to steal it; in fact, he offered a good
price for it, or a better vineyard. But Naboth wanit sell, not because he was stubborn or
disliked the king. He appealed to this very lawrfdun Leviticus 25, as he responded: “The Lord
forbid that | should give you the inheritance of fathers.” Jezebel, of course, stepped in,
ridiculed Ahab for being a pansy, had Naboth staaadi seized the vineyard for her husband.

This same law plays into our story, for the nearelsitive had an obligation to redeem
Elimelech’s land. It is at this point that | thimke should discuss the term translated back in 2:20
as “kinsman-redeemer.” The term in Hebrewasel and it referred to the brother or uncle or
cousin who has a responsibility to step up and yrthe widow of his relative and/or redeem his

property.



When Ruth first revealed to her mother-in-law tlene of the man in whose field she has been
gleaning and how he had been especially kind toN@omi was delighted because Boaz was, in
Naomi’'s words, “one of our kinsman-redeemers,”a.elose relative. That fact gave Naomi the
prerogative of at least seeking the hand of Boahéo daughter-in-law in marriage.

So far we have seen that Naomi has an honorabpmgeaiin her matchmaking; in addition she
has the moral and legal prerogative to pursue Bslag.also has a plan.

Naomi's plan. And with a plan like that described in versesA2lold Boaz doesn't have a
prayer. On first reading it may look like theres@mething inappropriate, manipulative, even
immoral, about Naomi’s plan. | don’t think thattie case at all. In fact, | am so convinced there
is nothing immoral going on that | have used aditleeof my sermonStrategic Righteousness
which | borrowed from a chapter in John Piper'slgd® Sweet and Bitter Providendde states
that “there is a kind of inactive righteousnesd aply avoids evil. But strategic righteousness
takes the initiative and dreams of how to makegsinght.”

There is certainly nothing wrong with Naomi’s sugtjen to Ruth to wash and perfume herself
and put on her best clothes. That's just smartih&y used to say, “If the barn needs paint, paint
it!” There’s no need to assume, as some commestdtmrthat Ruth is dressing provocatively.
The reason for the cautious logistics is that Rwath a much more likely opportunity for a private
conversation with Boaz under cover of darknessolild never do for her to approach him with a
marriage proposal in public. And the purpose ofawecing his feet is apparently to wake him up,
without appearing too obvious. Naomi is gamblingBwaz’ reputation that he will not take

unfair advantage of Ruth.

In verse 5 we read, “All that you say | will do.”ilWGod bless this clever plan of Naomi? Well,
we come to the second act in the drama:

Act Two: Ruth proposes to Boaz (5-9)

Ruth’s propriety . We can see this easier as we imagine what aerartbireshing floor
was like. The clay soil was packed to a hard smeotface, and ordinarily it was circular with
rocks placed around it. After the grain was all dutvas taken to the threshing floor. Sheaves of
grain were spread on the floor and trampled by akemwing a sled. Then the workers took a flall
and threw the grain up into the air so that thdfemauld be blown away and the good grain
would come down on the threshing floor. When thedndied down, often late at night, they
would have a feast.

After the feast was over, the men would sleep atdba grain. Since the threshing floor was
circular, they would put their heads toward thargeand their feet would stick out like spokes.
They slept that way to protect the grain from te®v

Ruth finds Boaz, uncovers his feet, and lies daawvait. In the middle of the night something



5

startles the man. The Hebrew word can actually pigenshivered,” indicating | suspect that his
feet indeed were indeed chilled. He turns over émlgiscover a woman at his feet. This upright,
honorable Israelite suddenly finds himself facdaoe with an unknown woman (note that he
doesn’t recognize her in the darkness) in a sedledener of the threshing floor. How will Boaz
react to this compromising situation? Will he bgm@mnor delighted, or embarrasséd?

Ruth identifies herself as his servant and requbatsBoaz spread the corner of his garment over
her. That sounds a bit suspicious, but the phraseareuphemism for, “Will you marry me?”

Even today Jews in many different settings get imdmunder a canopy, which is the same notion
that is translated “covering” here—it signifies {@tion. The basis for her request is clearly dtate
“because you are a kinsman-redeemer.” She is kistgahim to respond hormonally or
emotionally to her but to consider his respongiplliased upon the Mosaic ldiwAnyone who
thinks that a loose woman and a finagling mothelawn are at work here are missing something
beautiful. All is subtle. All is strategic. But a#l righteous’

Ruth’s patience Ruth never seems to be uptight or in a hurry. Wdlrecall that at the
end of chapter 2 we were told that she continueglgan until the end of the barley harvest and
the end of the wheat harvest. In other words, féeast six weeks and perhaps as long as several
months she continued to work, day in and day du. \Baited patiently until Naomi suggested it
was time to take a step in Boaz's direction. Eatehe threshing floor we find Ruth patiently
waiting for Boaz to wake up. After their conversatshe again is found patiently waiting for the
early morning. And finally, at the end of the clepwe find Naomi advising her, “Wait, my
daughter, until you know how the matter turns out.”

Waiting is a really difficult thing to do, isn’'t?tHow many young people have rushed into
marriage out of fear that if they waited, theirtpar might find someone else. Does that make
sense for people who believe in a God whose procigés continually fashioning the details of
our lives? Isaiah 40:31 has excellent advice: “tthey wait upon the Lord shall renew their
strength. . .”

Well, we've seen Naomi play cupid and we've seeh Rocept her suggestion and propose to
Boaz.

Act Three: Boaz proves to be a willing kinsman-redemer. (10-18)

There certainly was no guarantee that Boaz wowdpaed positively to this rather bold proposal
of marriage from a foreign widow. While Ruth is wag patiently, imagine Naomi’s state of

mind through that long night! She’s not only comeat to provide for Ruth, but any chance of her
ever having a grandchild or ever seeing her faprigperty restored may depend upon Boaz’
response. Thankfully she has put her hopes in aarble man. And in one who is falling in

love with Ruth! Far from being offended, once Bdétovers who the woman is lying at his feet,
he seems flattered and delighted. His responseei®bpraise for her.

Boaz's praise of Ruth (10-11)
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“The Lord bless you, my daughter,’ he replied. sTkindness is greater than that
which you showed earlier.” You have not run aftex younger men, whether rich or
poor. And now, my daughter, don't be afraid. | @l for you all you ask. All my fellow
townsmen know that you are a woman of noble charact

He praises her for her kindness, first to Naomi teth to himself. He praises her for her
sensibility—she didn't flirt around with the youmgween, whether rich or poor (that’s his way of
saying she has acted from neither passion nor glaetihe praises her for her reputation as a
woman of noble character. (If he thinks she’s &lsautiful, which | suspect is the case, he
doesn’t say so. His focus is on who she is onrbele).

But Boaz has a problem. Just as the wedding begiitio ring he reveals to Ruth an unexpected
and disconcerting fact, and this is undoubtedlyréd@son he hasn't already proposed to Ruth
himself.

Boaz’s problem His problem is that while he is a close relatavgp-el there is another
man who is even closer than he. Perhaps Boazassrcto Ruth by marriage while this other
relative is her uncle by marriage. Uncles had ptenee over cousins when it came to such
matters in Jewish law. So as an upright Isradlitez bows before that custom rather than
scheme to circumvent it. He will not claim Ruthilutite closer relative has been given the right
of first refusal. That's why he says in verse 18ay here for the night, and in the morning if he
wants to redeem, good; let him redeem. But if heotswilling, | vow that, as surely as the Lord
lives, | will do it. Lie here until morning.”

Pastor Steve Zeisler writes perceptively,

“Let’s try to imagine what the rest of their nigivas like. Ruth lay at Boaz's feet
until just before dawn, but we don’t know if eitleéthem slept. Did they whisper to one
another, or pray? Did they gaze at the stars arehdn of the future? We don’t know, but
we do know that they spent the night very closs&another, unsure of whether they
would ever be so close agailt.”

Even though Boaz cannot (or will not) act until tiearest of kin acts first, we do see his
protection of Ruth.

Boaz's protection of Ruth and Naomi Boaz insists that she remain at the threshirgy flo
until morning so she doesn't have to travel thegdewus roads at night. He also desires to protect
her reputation as well, because, though she has mimthing wrong, if someone is so inclined he
could make iseenlike she has done something wrong.

The lesson here is that we need to be concerneashhotibout our actions but also about the
appearance of our actions. The verse that is gfteted to support this point is 1 Thessalonians
5:22, “abstain from every appearance of evil.” Uthfoately, that is probably a mistranslation in
the KJV, for nearly every modern version reads,st&ln from every form or kind of evil.” But
just because 1 Thess. 5:22 may not teach the go@gsn't mean it isn’t biblical. A verse that does
teach it is Romans 14:16: “Therefore, do not leawk for you a good thing be spoken of as
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evil.” The lesson: protect your reputation becayma reputation is also God'’s reputation in this
world. But, of course, if you're into protectingyioreputation while you’re doing evil, that's
something entirely different—that’s blatant hypegri

But we also see Boaz making provision for Rutrermis of food. He tells her to take her cloak
and spread it out and he fills it with 6 measurfesaoley. It's so heavy that he has to help her get
it up on her head. Today that kindness would apfmebe a mixed blessing, but in those days
women thought nothing of carrying heavy loads airtheads. At any rate, the gift was a very
generous provision, about a week's worth of labor.

But | think the grain is more of a gift for Naorhiain for Ruth. Notice Boaz’ statement as reported
by Ruth in verse 17: “Don’t go back to your mothedaw empty-handed.” That term empty-
handed has been used previously in our story,taagurposely used again. Look back at chapter
1:21, where Naomi used the same term in her lotitary against God: “I went away full, but the
LORD has brought me back empty.” Same word. Itssdhthor’s way of telling us that God’s
providence is operative to reverse the tragedieaipfives, or at least bring some good out of
them if we give Him the chance.

Boaz’s perseveranceThis is seen in Naomi's final comment to Ruth:ditymy
daughter, until you find out what happens. Forrttaa will not rest until the matter is settled
today.” How she knows this I'm not sure. Perhapsjiist a matter of his reputation. Or perhaps
she concludes it from the kindnesses Boaz has toRath. Or maybe he has seen Boaz’ face
light up when he has been in Ruth’s presence.

So far this morning we have enjoyed a fascinaivg Istory between a poor but beautiful girl
from the wrong side of the tracks and a wealthy @igible bachelor. It almost sounds like a
movie script, doesn't it? No, it's too clean faatth

Our story isn't over. We have yet to witness thadr at the city gate in chapter 4 as Boaz
challenges the nearer relative to “put up or siput lm not going to spoil the conclusion for
you. But what | must do yet this morning is to conmicate that this is more than a love story,
much more.

God portrays the plan of redemption through Boaz ad Ruth.

The Book of Ruth is a divinely-drawn picture of Gokdeeming grace. Remember the little
Hebrew wordgo-el? There are at least four key requirements fgo-&llaid out in the Mosaic
law.

1. The one who redeems has to be a relatiieev. 25:48-49 says of the one who finds
himself bankrupt and obligated beyond his meansg“®f his relatives may redeem him: an
uncle or a cousin or any blood relative in his al@ay redeem him.” Then the text goes on to
explain the process and to offer a formula forghee. Boaz qualified as Rutlge-el-he was a
relative, a near-kinsman.



Can you also see how Jesus Christ is pictured azBorespect to this requirement of a
near-kinsman? Listen to Heb. 2:14-17:

“Since the children have flesh and blood, he toarstl in their humanity so that
by his death he might destroy him who holds theepo@ivdeath—-that is, the devil-a and
free those who all their lives were held in slavieyytheir fear of death. For surely it is
not angels he helps, but Abraham's descendantsthireason he had to be made like
his brothers in every way, in order that he migetdme a merciful and faithful high
priest in service to God, and that he might makaeament for the sins of the people.

The whole purpose behind the incarnation was sesJasuld become ogo-eland redeem us.
An angel couldn’t do the job. It took a human beingedeem human beings.

2. The one who redeems has to be willingrhough there was an obligation on the
near-kinsman to marry the childless widow, it wasan absolute obligation. He could refuse. As
we have seen, if he refused, then the widow wasvalll to humiliate him. But that wasn't
necessary in Boaz's case, fomeswilling.

Jesus too was our willing near relative. We aré toany times in Scripture that Jesus willingly
gave His life. He himself said in John 10, “No makes my life from me, but | lay it down of my
own initiative.” The Romans may have thought therevin charge at Calvary, but they weren't.
In fact, Jesus said to Peter when he drew a swgpdotect Him in the Garden of Gethsemane,
“Do you think | cannot call on my Father, and hdl @i once put at my disposal more than twelve
legions of angels?” (Matt. 26:53). Jesus was ollmginear-kinsman.

3. The one who redeems has to be able to afford thece of redemption Boaz could
have been a close relative and very willing, binefdidn't have the resources, he would have
been unable to redeem Ruth. The very first verssapter two says “he was a man of standing.”
That means he was a man of considerable means.

Jesus Christ, too, had the price of redemptiorerRells us in 1 Peter 1:18, “You know that it
was not with perishable things such as silver d¢d juat you were redeemed from the empty way
of life handed down to you from your forefatherst tvith the precious blood of Christ, a lamb
without blemish or defect.” And in our recent stuafyHebrews we learned that while “it is
impossible for the blood of bulls and goats to takey sins,” (10:4) “Jesus did not enter by
means of the blood of goats and calves; but heethtbe Most Holy Place once for all by his
own blood, having obtained eternal redemption.”

4. The one who redeems has to be free himsdh other words, if a close relative was
bankrupt himself or had hocked his own farm or es@d himself into slavery, there's no way he
could become the kinsman-redeemer for someoneRlgsdgoaz was a freeman and therefore
able to serve as Ruth’s redeemer.

Spiritually speaking Jesus Christ is the only fm@n who has ever lived. No other near-kinsman
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of ours could save us. Adam couldn't, our pareotsgdn't, our friends can't, we can't even save
ourselves, because every human being is a sinddnasold himself into slavery to sin. But
Jesus Christ had no sin. Four times the NT telhasJesus committed no sin.

Friends, that's the Gospel, right here in the bobRuth: Our redeemer is a near-kinsman of ours,
He is willing, He is able, and He is free of sidahus able to redeem sinners.

Conclusion The story of redemption is really a romance. Qmiythe spiritual realm it is God
who is courting us. He is seeking an intimate rehehip with us. How will we respond to His
proposal?

| fear there are some here this morning relyingnugibernear relatives for their salvation.
Perhaps some think that because they grew up hriat@n home and were baptized, they're
home free. Perhaps a young person is relying oarther parents’ faith. Some may even be
relying on themselves, their own good works. Lettaleyou as plainly as | know how: these are
all pseudo-redeemers. Jesus is the only one wHiiegsia

Won't you place your faith and trust in Jesus? Wgnou ask him to put the corner of his garment
over you? | can promise you He will do better tkizat. He will clothe you in His righteousness
for now and for eternity.
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